. E. BapoHaeB®.

- -~ A Pl

T A ARG ;x

L .\“




lvan Voronaev:

Slavic Pentecostal
Pioneer and Martyr

By Dony K. Donev

Ivan Efimovich Voronacey (1886-19437), the most promi-
nent Pentecostal pioneer in communist Russia and its Eastern
European satellites, began his life under another name and

lost his life in a Soviet prison camp.' Between these two

events, his life seemed dominated by difficult choices.
Voronaev accepted Christ while serving in the Russian mili-
tary, but his new Chnistian convictions conllicted with his
work as a professional warrior for the Tsar. The budding
Baptist minister was forced to flee the country under threat
of court martial and possible execution.

In 1912, he immigrated through Japan to the United
States. Voronaey ministered in Baptist churches in
California, Washington. and then New York, where he
was baptized in the Holy Spirit in 1919, He pioncered a
small Russian Pentecostal congregation, and ultimately
returned to his homeland as an Assemblies of God mission-
ary. Undertaking the difficult journey across the Atlantic,
through Constantinople and Bulgaria, to reach his native
land. Voronaev established Pentecostal churches along the
way, which helped 1o lay the foundation [or Pentecostalism
in Eastern Europe. Later when he was imprisoned for over a
decade in Stalin’s prison camps and separated from his fam-
ily, Voronaev came to symbolize Soviet anti-religious per-
secution. Although the details surrounding Voronaev's death
have yet to be uncovered, he is remembered as a Pentecostal
martyr who gave up everything to be faithtul to Christ and
His calling.

Voronaev’s story has been told many times, but little
has been documented about his life prior 1o becoming a
Pentecostal. Using newly-discovered documents, this article
examines Voronaev’s early ministry, his missionary work in
Eastern Europe, and his martyrdom. But betore he found his
place in the ministry, lvan Voronaey began with his personal

quest for identity by scarching for a name.-

The Man with No Name

Ivan Efimovich Voronaev was born in 1886 under the

name ol Nikita Petrovich Cherkasov.® His birthplace was the
Cossack station of Nepluevskaia, located in the Orenburg
province of the Ural Mountains.” While he was a good stu-
dent. his family’s financial situation did not allow him 1o
continue his education. Helped by his neighbor, a Kazak
ataman (station officer), Cherkasov enlisted in the military
at age twenty. He spent the next several vears of his life in
military service.” He first served at the Velikopetrovskaya
station. but after an ncident there, he was reassigned to
the Fifth Cossack Regiment in Tashkent.® Serving at the
colonels’ office in the city, he was allowed to take night

classes at the local school. Cherkasov became active in the

Baptist church in Tashkent. He first attended a service at

the church on April 23, 1907,7 and it was there that he later

met Ekaterina Bahskirova, who would become his wife and

partner in the ministry.

Cherkasov accepted Christ as his personal savior and
was baptized in the Salare River on August 19, 1907, by
Peter Nikitevich Korneev. who ministered as an agent of
the British Bible Society.” But serving in the Tsar’s army
required the use of weapons, which the young convert
refused to do for conscientious reasons. One account record-
ed. “the young ofticer [Cherkasov] declared to his superiors
that he had become a Christian and could no longer carry
arms. His weapon from then on, he said, would be the Word
of God — the Gospel of Jesus Christ.™ As a result, he was
court-martialed in January 1908."

To escape what increasingly scemed would be a polit-
cized trial, Cherkasov was provided with the passport of
“a Christian brother from the Tashkent Baptist Church,™"
whose name was Ivan Efimovich Voronaev. Cherkasov
accepted the passport and took this name lor the remainder
of his natural life."

Under this new identity, and with the help of a Baptist

brother by the name of Morozov. Voronaev lrave

ed o
Ashabad, Turkmenistan.'” This was the beginning of a lfour-

year journey as a fugitive. traveling with his tamily and
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ministering throughout Siberia.'* The
Voronaevs ministered in Turkmenistan
with a short stay at Blagoveshchensk
on the Amur River.”” Their first child,
Vera, was born in Irkutsk on May 9,
1909 1

Sometime in 1910, a Baptist mem-
ber by the name of G. |. Mazaev
reported Voronaev's illegal status
to the authorities.'” Because of this,
Voronaev was ftorced to cross the
Chinese border into Manchuria.'® He
ministered in Baptist churches in the
area, while working in a bank owned
by a church member by the name
of Shubin.™ The Voronaevs™ second
child, Paul, was born on December |,
1911, in Manchuria.”

. My Heart in
San Francisco

Meanwhile, Russian Orthodox
persecution of Protestants grew
stronger, pressuring Protestant fami-
lies to travel further east. In 1912,

the Voronaevs moved to the city of

Harbin, Manchuria?' with the intent
to immigrate to the United States.”
After recerving a proper visa through
the consulate in the Japanese port
city of Kobe, Voronaev arrived 1n
San Francisco on August 25, 19127
His family followed him four months
later.”* Voronaev began working with
First Russian Baptist Church of San
Francisco,™ where he received train-
ing for the mimstry and developed his
preaching style.

First Russian Baptist Church was
founded in 1907 on Rhode Island
Street by approximately thirty Russian
immigrants who had been baptized
by immersion in the Pacific Ocean
after leaving the local Russian Quaker
Church.*® Shortly before Voronaev's
arrival, the church had been pastored
by S. K. Kunakov, and it was com-
prised of about 100 Russian immi-
grants who came from nine different
denominations including Seventh-day
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Adventists, Molokans,” Jumpers,*
Dry Baptists,?” and Baptists.™
Voronaev became the Sunday school
superintendent under S. Gromov, who
was serving as church clerk.’! Tvan was
first mentioned in the annual report
of the Narthern California Baptist
Convention as a minister entering the
Convention in November 19127

In about February 1913, a revival
broke out in Los Angeles among the
Russian Baptists, who requested that
Voronaey, well-known in the Russian
immigrant community, be sent to
minister among them.” Voronaev fre-
quently traveled back and forth, min-
istering in both Los Angeles and San
Francisco. He would later recall that
he first heard about the teachings of
Pentecost in Los Angeles during his
ministry there.™

The September 1913 directory of
the San Francisco Baptist Association
listed Voronaev as the pastor of
First Russian Baptist Church of San
Francisco.”™ And on September 18,
(913, the San Francisco Bay Baptist
Association held its meeting at
Voronaev’s church and ordained him to
the ministry.™ Meanwhile, Voronaev's
second son, Alexander, was born on
December 2, 1913, in San Francisco.,”
Voronaev left the church in 1914 for
unknown reasons, and he was fol-
lowed by Brother Gromov, the church
clerk, who assumed the pastoral posi-

tion.**

Sleepless in Seattle
Yoronaev moved to Seattle in about
November 1915 and set out to estab-
lish a new Russian church. He also
worked as a typesetter and published
a magazine, Truth and Love.” for
Russian-speaking immigrants, appar-
ently with the help of the American
Baptist Home Mission Society.” By
1916, Voronaev was serving as a
Baptist missionary to Russian speakers
in Seattle.*’ While in Seattle, Voronaev

became acquainted with Pentecostal
pastor Ernest S, Williams, in whose
church the Russian congregation met.
Williams would later serve as the gen-
eral superintendent of the Assemblies
of God (1929-1949)."

New York, New York

In November 1917, Voronaev
accepted an invitation to move to New
York City and pastor the local Russtan
Baptist Church."
from Seattle decided to move east

Some converts

with him. Voronaev opened a second
Baptist church in Brooklyn and con-
tinued to publish his periodical.* He
lived next to a Pentecostal family by
the name of Siritz, and through them
became acquainted with Robert and
Marie Brown, who pastored a large
Assemblies of God congregation, Glad
Tidings Tabernacle.®

Voronaev was faced with a spiri-
tual crisis in 1919 when his daugh-
ter, Vera, was Spirit-baptized and
spoke in tongues while attending
Glad Tidings Tabernacle with her new
friend, Anna Siritz. Voronaev began to
study Scripture and became convinced
that supernatural gifts of the Spirit
were biblical. Spiritually hungry, he
began to privately pray for a similar
experience.* In June 1919, Voronaev
received his personal Pentecost.” Less
than a month later, on July 1, 1919,%
accompanied by about twenty Russian
believers, the newly Spirit-baptized
Baptist pastor formed a new congrega-
tion — the Russian Christian Apostolic
Mission in New York." The congre-
gation was an independent branch of
Glad Tidings Tabernacle,” and they
met at the Emmanuel Presbyterian
Church located at 735 6th Street.”

Near the end of 1919, Voronaev
received a prophetic message that
would change the trajectory of his
life. During a home prayer meeting,
Anna Koltovich, the wife of his clos-
est coworker, gave an interpretation




lvan and Ekaterina Voronaey, in 1922.

to a message In longues: “Voronaev,
Voronaev, go to Russia!™ He ignored
it at first, but when he sensed the same
words 1n his personal devotions a

short ime later. Voronaev was quick
o obey.™

The final decision was made on
November 26, 1919, when several
families committed to embark on the
missionary journey: Ivan Voronaev,
Dionissy Zaplishny, V. R. Koltovich,
V. Klikibik and N. Kardanov.®
Voronaev then wrote to E. N. Bell,
chairman of the Assemblies of God,
inquiring whether Pentecostal mis-
sionaries, missions and churches exist-
ed in Russia. His letter ended with the
words: “Please. pray for Russia,” a
plea that became the watchword of
the Assemblies of God mission to the
LLES K.

After establishing contact with
the Foreign Missions Department of
the Assemblies of God. the Russian
Pentecostal Mission, led by Voronaev,
formally affiliated the Assemblies of
God and changed its name to First
Russian Pentecostal Assembly.™ A
fund was established under the name
“Evangelization of Russia” to spon-
sor the mission trip of Voronaev and
his coworkers. The Assemblics of
God approved the Russian missions
cffort and sent Voronaev a certificate
of fellowship dated March 10, 1920,
Surprisingly, the purpose of the certif-
icate was for Voronaev’s position “as
Pastor and Evangelist in Bulgaria,” a
country mentioned nowhere in his cor-
respondence prior to the assignment.
The certificate was validated through

Meanwhile,

September 1, 1921,

under Voronaceyv's leadership, several
new Russian Pentecostal congrega-
tions on the East Coast came together
under a unified Pentecostal organiza-
tion on February 15, 19207
Voronaev, in a letter to J, Roswell
Flower dated June 22. 1920, outlined
his strategy to return to Russia.™ He

stated that he was leaving with his

o LETH

‘some brothers from
New York to Russia on July 13,
1920 on the steamboat “Madonna.™

Noting that his own First Russian

family and

Assembly of New York was unable
to meet the group’s financial needs,
Voronaev trusted that the Lord and the
Assemblies of God would provide the
necessary resources.”!
... on the Orient Express

According to Voronaev’s per-
sonal account, the group arrived in
Constantinople™ on August 6. 1920.*
There, the problem with his iden-
tity arose again. He had left Russia
as an immigrant, but never received
American citizenship. Meanwhile,
the Bolshevik Revolution had taken
place 1 Russia in 1917, and the new
regime placed a blockade on the Black
Sea coast.™ Voronaev had to remain
in Constantinople for approximate-
Iv three months while awaiting the
preparation of his new traveling docu-
ments.” Meanwhile, the Zaplishny
family was able to cross the Black Sea
and remained in the Bulgarian port city
of Bourgas, the hometown of Dionissy
Zaplishny's wife, Olga Popova."

In Constantinople, Voronaev found

about 100.000 Russian royalists who
had fled the communist regime. He
began prayer meetings in Russian in
the well-known Bible House of the
American Bible Society.”” Voronaev
reported that he opened a Russian
Pentecostal Mission on August 15,
1920 and fifteen days later baptized
people in the river.”” According o one
source, the practice of foot washing,
observed by some Slavic Pentecostals,
originated in Constantinople: “Being in
Turkey they get to know Sabbatharian
Pentecostals [referring to Pentecostals
by Seventh-day

possibly intluencec
Adventist teachings] who during the
breaking of bread washed their feet,
while recerving the bread and the cup
with wine. Voronaev and Koltovich
liked this example of humility, and
after receiving it for themselves,
they brought it with them to the
U.S.8.R."

Big Black Sea

Voronaev's stay in Constantinople
did not last long. The Russians in
Constantinople were largely those who
had supported the overthrown Tsarist
government. However, Voronaev was
critical of the Tsarist government on
several counts, including its coop-
eration with the Orthodox Church in
persecuting evangelicals. Voronaev
preached that the Bolshevik Revolution
was the judgment of God upon the
“Royal Orthodox Church.” ereating
conflict between the Pentecostal mis-
sionaries and the Royalists,™

According to descendants of the
Zaplishnys, Voronaey and Koltovich
were invited to come (o Bulgaria
by Dionissy and Olga Zaplishny,'
who had already luid the ground-
work for Pentecostalism within the
Congregational Church™ in Olga’s
native town ol Bourgas.™ In November
1920. Voronacv and Koltovich made
the trek across the Black Sea and, with

the Zaplishnys, began to evangelize
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additional cities in Bulgaria.
Voronaev. in numerous letters pub-
ltished 1 the Pentecostal Evangel.
reporied success in cities across
Bulgaria, He noted that many of the
new Pentecostals came from the ranks
of the local Baptist. Congregationalist,
and Methodist churches. ™ Of the orig-
inal party from New York. only the
Voronaev and Koltovich families con-
tinued on to Russia. Klibok remained in
Varna, where he married a Bulgarian,
while the Zaplishny family remained

with their work in Bourgas.”™

Voronaev's Itinerary in Bulgaria

March 5, 1921: Six Bulgarian cities
visited, Seven were baptized with
the Holy Spirit.

April 16, 1921: Meetings in Sliven,
Bourgas, Plovdiv and Stara Zagora.
April 26, 1921: Baptism in the
Black Sea for all who left the
Bourgas Congregational Church
after receiving the Holy Spirit.

May 14, 1921: Revival in the
Congregational Church of Plovdiv.
Four baptized in the Maritsa River
and three baplized in Bourgas.
June 11, 1921: Over 30 baptized
with the Holy Spirit in Bourgas,
three baptized in Sliven on Easter
and five baptized in Kazanlak.
July 1921: Voronaev reported
ongoing revivals in 11 Bulgarian
cities.

Not So “Little Odessa”

By the end of the summer of 192].
Voronaev and Koltovich had received
their permits to return to Russia and,
on August 12, 1921, they landed 1n
Odessa.”™ It had taken Voronaev over
a decade of traveling around the
globe o return to s motherland as
a Pentecostal preacher and fultill the
divine calling: “Voronaev, Voronaev,
2o to Russial”

Voronaev's commitment and sacri-
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fice vielded significant results. During
his first three months i Odessa,
he labored among the evangelical
churches, sharing his testimony and
preaching the full gospel. According

to historian Steve Durasott:

Drawimg hall ol his congregation
from the Baptists and Evangelical
Christians who cagerly embraced
the Pentecostal doctrines, Voronaes
certainly could not hope to be
popular with the local pastors, The
movement grew rapidly and the
work in Odessa alone was to reach

a membership of almost 1000

Voronaey traveled extensively.
including to Leningrad and Moscow.
In 1924, Voronaev organized the
churches in the Odessa region into the
Unton of Christians of Evangelical
Faith, Continued Pentecostal growth
across the Ukraine made it neces-
sary to form a broader organiza-

tion. In 1926, delegates from across

castern Ukrame gathered and. under

Voronaev’s lcadership, established

the General-Ukramian Union of

Christians of Evangelical Faith. By
1926, the Unton claimed more than
350 Pentecostal assemblies with
membership of 17.000.7 These tallies
increased to about 400 congregations

with 20,000 members by 19287

Crimes and Misdemeanors

In 1928 and 1929, the Soviet gov-
ernment began to intensily its efforts
to stamp out rehgion. A series of new
antireligious laws aimed to make
religious practice almost impassible,
The state torbade religious activities
outside of performance of worship, it
denied Jegal existence 1o all churches,
it sent religious leaders and teachers
to hard labor camps, and it crafted an
onerous regulatory system that made
it almost inevitable that practicing

one’s faith would result in breaking

the faw.™

As the state’s hostility toward
Pentecostals increased, Voronaey and
other ministers began to preach bap-
tism by suffermg. In 1928, Voronaey
launched a penodical, Evangelist,
which reminded belicvers of the
necessity of enduring sutfering and
hardship. After eight issues, the maga-
zine was torced 1o cease publication,
Many Pentecostals attached apocalyp-
tic significance to the state’s atheistic
policies. believing they were a sign of
the end times.”

Authorities accused Voronaev
of being on the payroll of the US
Assemblies of God and the Russian
and Eastern European Mission (which
worked closely with the Assemblies of
God).” Soviet writer F. |. Garkavenko
alleged that Voronaev was an agent of
“American imperialism,” “planted” in
Russia. and disguised as a Baptist:

With  the aid  of  counter-
revolutionary elements, he even
founded the first Pentecostal sect
in our country. The Pentecostalists
conducted anti-Soviet activities as
they propagated their provocative
“prophets.” In those vears many
ol the Baptist communities

transferred to the Pentecostals.™

Jailhouse Rock

The government disbanded
the General-Ukrainian Union of
Christians of Evangelical Faith at the
end of 1929.% On January 7. 1930
(which 1s Christmas Day according 1o
the Julian calendar, as observed in the
East), authorities arrested the officers
of the Union. including Voronaev.®
The 43-vear-old Voronaev would be
imprisoned for the rest of his life,
except for a shart period in 1936. His
wife. bEkaterina, would spend the rest
ol her lite valiantly trying to secure her
husband’s freedom, while also raising
their six children (the oldest, Vera, had




died in 1928) and suffering imprison-
ment hersel "

Several propaganda periodicals in
1930 published a recantation of faith
purportedly signed by Voronaev. The

recantation read:

I have decided to leave the religious
ministry, and to refute the ttle of
mnister of the cult — evangelical
preacher — and not continuing 1o
be such. | have decided o dedicate
the remamning vears of my lile
to physical labor and become a
part of those whose areat work
and efforts are building so great,
so grandiose and unprecedented
temple of socialism for the whole
world, for the building of which |
am ready to trample clay or sand or
drag stones, mn effort to fill up my
previous gaps and trving to become
more uselul and exemplary citizen,
distinguished with sober life and

hehavior.®

Voronaev's wife. Ekaterina, denied
that the recantation was genuine.™ She
would have been able to ask him about
the recantation when she later was
imprisoned in the same Sovict concen-
tration camp as him. Given the Soviet
practice of physical and psychologi-
cal torture to induce confessions and
recantations, cven il Voronaev did sign
the recantation, it is highly unlikely
that it was given of his own free will,

The Assemblies of God and the
Russian and Eastern European Mission

launched a campaign for Voronaev’s

release and for the family’s safe pas-
sage o America.” The US govern-

ment and the Red Cross intervened

mm 1932, resulting in the re
Voronaev's three American-born chil-
dren (Alexander, Peter, and John), who
were brought back to America in early
1933 under the care of the Assemblies
of God Foreign Missions Department.

shortly atter their departure, Soviel

case ol

"3 rd

The first conference of the General-Ukrainian Union of Christians of

Evangelical Faith, held at Odessa, Ukraine, September 21, 1926, with Ivan
Voronaev (3rd row, center) as their leader.

authorities arrested Ekaterina in
1933." She was translerred to the same
prison camp, Chibiu, as her husband.”
In 1934, following further interven-
ton by the Assemblies of God and the
American embassy in Moscow, the
remaining three children (Paul, Hope,
and Timothy) were permitted to join
their siblings in America.™

The Voronaevs were released from
Ekaterina in the fall of 1935,
and Ivan in 1936.” The Soviet govern-

prison

ment settled them in Kaluga, a city near
Moscow. rather than allowing them to
go to America to be with their children.
[van Voronaev's freedom was fleeting

he was arrested again shortly after
his release.™ Ekaterina spent a period
of time traveling from camp to camp,
tryig to locate her hushand. She trav-
eled under the radar of the authorities,
staying with Pentecostals along the
way and encouraging them in their
faith. The communist authorities,

upon discovering Ekaterina’s identity

when she had o apply for employ-
ment. placed her in prison for another
sIX years, ™

Ekaterina was imprisoned a final
time m 1949, accused of bemg a coun-
ter-revolutionary and a spy. The basis
for this charge was that she tried to
write to her children i America. The
death of Soviet leader Joseph Stalin in
953 brought a measure of religious
freedom, and Ekaterina was freed and
allowed to return to Odessa. In 1960,
Soviet authorities finally granted per-

mission for Ekaterina to join her chil-

dren in the United States.”
A 1960 Pentecostad Fyangel article,
based on an interview with Ekaterma
alter she had returned to the U.S..
described her final imprisonment:

Sister  Voronaett was put into
solitary confinement. Her captors
tried to hypnotize and brainwash
her, but without success. She would
close her eyves and silently pray.
Her rat-infested cell had a cement
floor upon which she was forced
to sleep without any bedding and
she was clad only in a few worn-
out garments. She was watched
by the soldiers constantly through
a peep hole. They waited for any
signs of emotional breakdown, but
a quiet confidence had come over
her. Through a broken window
she could look up into the sky,
and as she would raise her eyes
heavenward she felt a peculiar
sense of the presence of Him who
sard. 1 will never leave thee, nor
forsake thee.” She was kept here
for a year and constantly suffered
from the brutal treatment she
received. In spite of the torture, her
spirit remained tree and she kept

song in her heart.”

Ekaterina passed away in 1963, not
knowing whether her husband. Ivan

Voronaev, was alive or dead.”™

From Here to Eternity
Mystery shrouds the final chapter
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of Ivan Voronaev's life, following his
second arrest in 1936, Haistorian Vinson
Synan states that Voronaey “was shot
to death in the prison yard and guard
dogs tore his body apart.” citing a per-
sonal 1991 interview of 300 Russian
Pentecostal pastors in Moscow.™ But
half a century after its occurrence. this
claim 1% at best circumstantial, reflect-
ing a commonly accepted historical
myth rather than documented facis. It
is likely that Voronaev's hile ended n
the Siberian hard labor camps around
1943, The tireless visionary and orga-
nizer of Pentecostalism in Slavic lands
became u martyr. killed along with
countless others in the Soviet Union
who gave up evervthing o be faithtul

to Christ.

Tertullian wrote that the blood of

the martyrs 1s the seed of the church.
Sa it 1s with the life of Tvan Efimovich
Voronaey. a powerful preacher whose
life ended under an assumed name,
with no permanent address, no church
building, no place of ministry, and no
known grave. Throughout Voronaev's
ministry in Baptist and Pentecostal
churches on three continents, he
strove to exemplify full consecration
to Christ and His mission. He helped

to establish or organmize hundreds of

churches. he preached thousands of

sermons, and his mimistry impacted
countless lives. But behind the Spirit-
empowered leader and orator was a
life of struggle, persecution, and per-
severance. Ivan Voronaev’s story pro-
vides a poignant example of the power
of Pentecost: God can transtorm the
persecuted and the oppressed into
preachers of the gospel and heroes of

the faith.-*-

Dony K. Doney,
D.Min., a graduate
.| of the Pentecostal
! Theological
Seminary
(Cleveland, TN),
is researching
early Pentecostal
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missionaries to Eastern Europe. With
his wife, Kathryn, he currently serves
as a missionary and lecturer in his
homeland of Bulgaria.

Interested in learning more
about Slavic Pentecostal history? A
new book provides a brief overview
of the heritage of Slavic-American
Pentecostals, beginning with origins
in the former Soviet Union. English
and Russian language versions are
bath in one volume,

|t Al = = |
The Pentecostal NammgecaTHHueCKMe
Heritage of ucrorn Crasamn
Slavic-Americans Amepuranyen
» o, "

Anton Goreshko. The Pentecostal
Heritage of Slauvic-Americans
(Hamudecsmuuneckne HemoKu
Chaesn-Amepuranyes). Renton, WA:
National Slavic District Council,
2009. 70 pages, illustrated. $5 plus
shipping. Order from the Flower
Pentecostal Heritage Center online
(www.iFPHC.org) or by phone:
(877) 840-5200 (toll free).

NOTES

Voronaey and his famnly were also known in
the Upited States under the Americanized forms
of the name as Voronaeffand Varonaeft,
Three main US archives hold matenals refating
1o Voronaey: 1§ The Flower Pentecostal Hentage
Center, holding Voronaey's mimisterial records
and his reports o Pentecostal periodicals;
2) The Southern Bapust Historical Library
and Archives, holding some of Vorenaev's
publications: and 3) The Graduate Theological
Unon Archives of Berkeley, holding Califoria
Baptist
information about Yoronaeyv’s Baptistministry

Association  records.  includmg

i California, Orecon and Washington.

Detatled mformation about Yoronaey's origin
and his name change is found in the Russian
Communist periodical “Aterst™ (n an article

P e ——— . .
by No Gunieh, who quotes & TeTer SenT Irom——

Russtan Clinsiims m New York to the Odessa
Baptists on April 7. 19220 accompanied by a
phograph of Voronaey, N. Gurich, “Traysuny
| ikh orcamzator Voronaey,” Areiss 535 (1930,
117, Quoted by A T. Moskalenko, Piadisiamik
(Moskva: lzdatelstvo pobiticheskoi literaturoi,
1966), 56

"Anton Goroshko., The Pentecostal Herttage of
Stenvie-Americans ( Renton, WA National Slavic
District Council, 2009, 7: Steve Durasotl, The
Russicn Protestants: Evaneelicals in the Soviet
Linion, 1944-1964 (Rutherford, NJ: Fairleigh
Dickinson Uiniversity Press. 1969, 68, Perhaps
following ather sources. Synan places the birth
date six vears later in 1892 (Vinson Synan, fn
the Latter Dayvs: The Chupouring of the Holy
Spirit wr the Bwentieth Centry [Fairfax, VA
Xulon Press, 2001), 66). Another account
15 miven by (), Bomovolokov, who places
Voronaev's birth date on April 16, 1885 (O,
Bormovolokov, Fakiord. povliavsinve o razvitie
pictidesitnicheskovo dvijenia na yuge whrainty
[10/3:2008 [:55PM ). The 1856 date is taken
from Voronacy's persanal testumony recorded
by his coworker V. Koltovich in"Minutes of the
lubilee Meeting,” [Unpublished; Odessa], 1927,
1. as quoted in V. Gradja, Ko fakie petedesginind
(Alma-Ata: Alma-Ata. 19635), 15

Koltovich, 1. Quoted in O. Bormovolokov,

Fakrtori, pevlicvshive 1t razvifie

platidesibichoskovo  dvijenia na yuge

HREGOTY,
“Ihid.. 1.
Id.. -2

I, E. Voronaey, “About the Birth of Chnst,”
Evenigelise 2 (1928), 2, Kolwvich, 2.
“Goroshiko, Y 1t was commaon for Russian
Baptists of that cra 1o refuse lo enter mto
military service
K olwovich, “Minutes of the Jubilee Meeung,”
2
"Goroshko, 9. Some verhal accounts claim
this to be the pastor of the Bapust church
question, Koltovich provides infermation of the
actual escape. which happened in the military
hospital, where Voronaey was taken when sick,
AL a certuin moment there. he heard a voice
commanding him, “Run.” Koltovich, 3.
“Koltovich. 3. [thas been ditficult to trace the
steps of the Voronaey Family for the following
reasons: 1) The pames ol virtually all Eastern
European emigrants in the beginning of the
20th century were atfected by Elhs Island’s
naming  procedure.  which  Amencanized
the Slavie genitive possessive suffix "-ov”
1o the more famifiar English “-oft.” 2} The
change of the first name from Ivan to John
immediately grves two variations of the name
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under which Voronaev and his family came
o the United States. 3) Because they did not
dmive through the usual channel of Ellis tsland.
butthrough the San Francisco port. the search
for immigration records becomes even more
difficult. 4) Voronaev and his family traveled
upder an assumed identity which  differs
significantly  from his given name, Nikita
Petrovich Cherkasov (with a possible spelling
ofNikitta Petrovitch Teherkasov ), wiich makes
tracmg his steps virtually impossible, For this
mesearch. it was not only dithicult 1o find the
documents and sources including these names
and their variations, but it is even more difficul
todiscern 1 they refer Lo the same person
FKoltovich, 3,

‘Durasoff specilically mentions the cities
of Irkutsk and Krasnovarsk (Durasoll. 6¥).
while Koltovich 1s more speeific in deseribing
Voronaeys 1908 travel and ministry under the
tew identity through Kizilarvad, Krasnovodks,
Baku and Astrahan (Koltovich, 3-4)
“Kolovich, 3.

"Thid.. 4

"Ibid,

"Durasoft. 68.

"Goroshko, S,

oltovich, 4.

“Spelled “Kharbin™ in Goroshko, 9
“Kolovich. 4.

“bid., 5.

Hbid,

“Synan. 66,

Revien

. ;
Northern Califormia

(September, 1911 ).

llfrlfl,”ur."..\i'

“Sonamed for their drinking of milk during the
Russian Orthodox lent and documented with
their first martyr during the reign of Ivan the
Terible (AD 1547-1584). They differentiated
themselves from the Orthodox Church, living
inseparate communities and were reported to
have spoken i tongues as early as the mid-
nneteenth century,

*During the early 1900s some 2.000 Molokans
[mostly of the Jumpers and Leapers) left Tor
lhe United States. They settled in the Los
Angeles area, near Boyvle Heights claiming 1o
fave influcnced the Azusa Street Revival in its
practice and doctrine. In his biography. Demos
Shakarian of the Full Gospel Business Men's
Fellowship International associates these events
with his memonies of the child prophet of the
Molokan Jumpers. Demos Shakarian with John
L.Sherrill and Elizabeth Sherrill, Pl [ fappiest
People on farthi: The Long-Awaited Personal
Story of Demos Shokarian (Old Tappan, NI

Chosen Books, 1975)

“'Dry Baptists, also known us Sikfrie hapristy.
were Molokans who retused water bapusm,
preferring their traditional baptism by the
Holy Spint. Following a spht from the Russian
Baptist Uniion, ther movement merged with the
All-Russian Union of Evangelical Christians
(ARUEC) under the leadership o Tvan
Prokhano

The church s histed ameong others i the 820
Annnal Meeting of the San rancisen Buptist
Isvociation (Septenmiber 24-26, (912}

Ihid. No church pastor was histed
Newrthern

Cultformia Buptist Comvention (November
12-1501902), 88, 91

Yaith Annwal Moeting  of e

U Awakening amony Russians o Los Apgeles.”
Fhe Pacific Buptist, February 1913, 11-12.
letter o B N, Bell,

December 4, 1919 Flower Pentecostal Heritage

Ylohn £, Varonaett,

Center.

O 3rd Anmual Meeting of the San Francisea

Baptist  Association 23.25.

1913).

(Septembe

ONorthern California Baptist Annual (1913,
96, “Russians of San Francisco,” The Pacific
Buprse, October 11, 1913, 29, However, in a
1920 handwriten ordination application to the
Assemblics ol God. Voronaey wrote that he
was ordained as o Baptist minister on October
17, 1913, John |

ordination, FPHC

Maronaell, application for
This date s m oan obyious
diserepancy with Svaan’s claim that “in 1914,
he was ordained 10 the Baptist Ministry”
(Synan. 661, also proposes a new birth date
as on the application Voronaey said he was 33
vears of age. The application turther stated
that he had auended the Baptist Seminary at
Berkeley, Calitornia, although school archives
of the present-day American Baptist Seminary
ol the West located in Berkeley do not have

s student records
YRaoltovich, 5,

“Northern California Baptist Convention
{1914y, 104,

disappearance  from the pastoral  position

Al Voronaey's  sudden
evidently means that he was excluded trom
fellowship because of some problem with
the church, One hostile source suggests that
he falsely told the San Francisco Baptist
Association the church requested his ordination,
Uhe account recorded by Kohovich has two
brief paragraphs describing Voronaev’s ministry
in San Francisco, giving information on his
1) fimishing seminary in 1915, 2} serving as a
missionary Lo the Los Angeles area for around a
vear, and 3) ministering in Seattle, Washington
until November 10, 1917, which was the time

when the Bolshevik Revolution ook place in

Russia (Koltovich, 5).
"Goroshho, 5

Mohn E.

December 9. 1919

Varonactl, letter to B N. Bell,
YO the 42

representatives in the state, Voronaey was one

Baptist missionaries and field

ol only two without a church, Minwtes of the
200 el Mecring of the Western Washinaton
Bapiise Convention tOctober 9-12. 1916), 26
In 1917, he was the only stale missionary
without a church and had an annual salary ol
SO25, Minwires of the 30t Avwnal Mecting of
the Western Washangton Baptis: Comvention
{October 9-11, 1917y, 48, 108

“Durasoll. 68, Durasoll states that Williams

“introduced  Voronacy 1o the  Pentecostal
doctrines.” However, Voronacy wrote in 1949,
“Of Pentecost T heard in Los Angeles. Cal, 3
vears ago.” lohn E. Varonaeft, letter to BN

Bell, December 9. 1919

“Koltovich. 3. In October 1918, Voronaey was
stll Bisted on the mimsterial rolls of the Western
Washinglon Baptist Convention as a pastor and
Russian missionary with a salary of $53.
“The New York Baptist Association reported
in 1918 that Voropaey served as pastor of the
New York Baptist Church, which was organized
in 1916, The church had 10 members m 1917
and 18 by 1918, The 1920 annual report stated
that the church was without a pastor beginning
in the middle of 1919, This pastoral vacancy
resulted from Moronaey’s next step i his
mimstry, “Southern New York Association”
The New York Bapiist Anntal (1918), 164-63;
“Southern New York Association™ The New
York Baptist Annad (19199 110-112"Southern
New York Assoction™ The New York Baptise
Aprprad (19200, 126227,

‘Goroshko, 3

"Fred Smolchuck, From Azusa Street 1o the
LSS A (Areadia, CA: Nowth American Slavie
Pentecostal Fellowship, 1991). 3.

YIohn F. Varonaeft, letter 10 E. N,
December 9, 1919

Bell,

" July ¥th in Koltovich, 5 and June Sth (perhaps
by errory i Koltovich, 6.

Varonaett, letter to B N Bell
(019

“lohn E.
December Y. Koltovich describes in
detail the opposition from the Russian Baptis!
pastors against the establishment o the new
Pentecostal congregation, as he mentioned
several of them by name. (Koltovich, 6-7)
In this account. Koltovich first introduces in

Russian the term “Pentecostol™ (spelled also

Notes continued on page 69
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John McConnell, Jr.

(Continued from page 25)

telephone interview, April 3, 2009

"Weir, 125-133,

“John MeConnell, Jrand Anna MeConnell,
mterview, lune 15, 2009,

"Weir. 125-151.

., 149

i, 151,

For a detailed account of the sequence ol
events concerning MeConnell's foundine off
the onginal Earth Day and Nelson's later
adoption of the name tor his Environmental
feach-In, seer Weir, 125-151. See also
John McConnell, Jr. and Anna McConnell,
telephone nterview. April 3. 2009; John
MeConnell, Jrooand Anna MeConnell,
interview, June 15, 2000

‘MeConnell. “A Testimony of Faith,” 1.
“Ouoted in Weir. 25,

“John MeConnell, Jr. and Anna McConnell,
telephone interview, Apeil 3, 2009,

“John McConnell. Ir., “To Die Is Gain,”
tvpewritten manuscript. 1. FPHC
"MeConpell, A Testimony of Faith,” |
MeConnell, i,

“John unpublished

introduction to The New Covenant, 1987,
FPHC.
TWer, 9.

Ilvan Voronaev

(Continued from page

as “Pantecostel” on p. ) to deseribe the new
Pentecostal community, perhaps for lack of
the term Petdeseten (“Pentecostal ™) not vet
introduced to the Slavic languages

Ml E Varonaeft, “Pray  for Russia)”
Pentecostal Evangel, December 13,1919,
L.

CKoltovich, 7.0, Bornovolokov, Devetelnosr
Stvian v Amerike (Traven-Lipen: Svitlo
Voskrisinya).

“Smolchuck, 4; Goroshko, 10,

“koltovich, 7
“lohn E. Varonaell. letter 1o F. N, Bell.
December 9, 1919 Also see: Varonaeft,
“Pray for Russia.™ 10,

“John E. Varonaeft, letter 1o ). Roswell

Flower. lanuary . 19200 FPHC,

lohn |
with the General Council of the Assemblies of
God, March 10, 1920, FPHC.

'.l\nllu\l(ll. 7

Varonaett, Certificate of Fellowship

“lohn B Varonae 1 letter to L Roswell Flower,
Jung 22,1920, FP1IC

PThese are the families of co-missionaries
Dionissy Zaplishoy and V. R Koltevieh. With
them sailed a group of believers from Caucasus.,
mehuding Vo Khbik and N Kardanoy from
Ossetia, Koltovich is spelled as “Kotlovich™
and Kardanov as “Kordakov™ by commumst
propaganda  wnter  Fedor  Garkavenko
in s Sektantiv, i overa 1 defa (Moskva:
Ciosudasrstvenoe tzdatelstva polit, hiteratura,

[960), 73,

"Reports vary on the date of departure. The party
lett on July 15, 1920, according to Koltovich, 8.
A descendant of Dionissy Zaplishny dates the
departure on July 17,1920, Martha C. Zaphshny
Jackson, “Detailed Historical Posiseript,”
tvpewritten, n.d. FPHC,

"Tohn E. Varonaett, letter to 1. Roswell Flower,
June 22, 1920,

#*Constantinople is now Istanbul, Turkey.

*John E. Varonaef?, letter 10 J. Roswell Flower,
September 2, 1920, FPHC. Another source
claims the group arrived on August 10, 1920.
Koltovich, 7.

"“Koltovich., 7

““John E. Varonaet!, letter to J. Roswell Flower,
September 2, 1924},

"Jackson, 2.
"Koltovich, 7.

“John E. Varonaett, letter to J. Roswell
Flower, September 2, 1920, Also mentioned

m Koltovich, 7.

Y0, Bornovolokov. Fakeorr, poviiavshive na
razvitic platidesiimcheskovo dvipenia na vage
wkrainiv, 19 The author rehes on Koltovich,
“Minutes ot the Jubilee Meeting™ or the preface
of'a later source by the name of G. G, Ponurko.
The practice of foot washing was brought
to Bulgaria and the USSR and became
prominent n certain segments of Eastern
European Pentecostalism. The Pentecostal
Union {Bulgarian Assemblies ol God ) does not
ubserve foot washing, while the various Chureh
of God groups (Church of God [Cleveland, TN].
Church of God of Prophecy, United Churches
of God. ete) do observe the practice
"Koltovich, 7.

Nackson, 2.

“Kaltavich calls them “child baptizers™ m
“Minutes of the Jubilee Meeting,” 8.

“lhid., 7.

Tor examples of Voronaey’s revival reports
from Bulgaria, see: Pentecostad Evangel, Mareh
501920, 120 Pemecosial Evangel, April 16,
1921, 130 Pemtecostal Evangel, May 14, 1921,
12: Pewmecostal Evangel, Jupe 11, 1921, 13:
Latter Rain Evangel, July 192115,
"Koltovich, 8.
"Ihid.

Durasolt, 70

“Koltovich, 10 and Evangelie 1 (1928), 1.
Ouoted i Durasott, 73 and Smolchuck, 4.
*Report of Assemblies in Russia,” Pestecostal
Evangel, September 8, 1928, 11

“Durasofl. 77-87: Philip Walters, A Survey of

Soviet Religious Policy,” i Religious Policy

i the Sovier Union, ed. Sabring Petra Ramet
{Cambridge: Cambridge University Press,
1993, 13.

MRoman Lunkin, “Traditional Pentecostals in
Russia,” East-West Chureh & Ministry Report
12:3 (Summer 2004), 4-7.

“Voronaev received some financial support from
American Pentecostals, although the amount of
support is uncertain. For instance, Voronaey
stated in a 1922 letter that he received money
from the Russian Pentecostal Assembly in
New York. Ivan Voronaev, letter to J. Roswell
Flower, June 7, 1922, FPHC. Durasoft stated
that Voronaev's financial support came on a
monthly basis from Glad Tidings Tabernacle
{New York) and from the Russian and Eastern
European Mission {(Chicago) during the period
of 1921-1930 (The Russian Protestants, 70).
Quoted in Durasoft, 71.

MGoroshko, 11.

“Alexander Voronaeft, letter to Noel Perkin,
January 10, 1930, FPHC

"Goroshko, 12,

VGarkavenko, 73

“Durasoft, 94-93

“'According to one document, this campaign

was launched immediately after Voronaev's
imprisonment. ). £, Voronaef? and Family.”
unpublished manuscript, 1939, 1, E. Varonaeft
missionary file. FPHC,

"Voronaelt Family m Russia.” Pentecostal
Evangel, August 26 19339

MeNews from Russia of Brother Yoronaeft,”
Peniccostal Evangel, December 29, 1934,
1.

“CGoroshko, 11-12

Familv,”

HeNotice Regarding Voronaett

Penteensied Evangel, June 13, 1936, 9; Voronacy

(Continued on page 70}

AG HERITAGE 69




lvan Voronaev

(Continued from page 69)

was released in 1936, “Voronaefl Release,”
Pentecostal Evangel, September 26, 1936,

1

“Gorashko states Voronaes was free for

five months. Goroshko, 12, Ekaterina, in

an interview, stated that he was only free
for one month Ruth Demetrus, “Back from
Siberia.” Penrecosial Evangel, November
27, 19610), 4,

“Demetrus, 4,

"1hid.

i

"Durasott, 93 “Mrs. Voronaell with the
Lord,” Pentecostal Evangel, October 24,
1965, 29,

"Winson Synan. The Holiness-Pentecostal
Tradition: Charismanic Movements  in
the fwventieth Centry (Grand Rapids:
Eerdmans, 1997}, 139

"Gary B. MeGee. *Russian Pentecostalism.”
Pentecosial Evangel, May 31, 1998, 17,

Goroshko., 12

Gary McGee

(Continued from page 62)

a fine scholar, he was a warm,
caring Christian in all of his life.
Wavne Bartee
Missouri  State  University,
Springfield, MO

Gary was a great scholar, a great
churchman and a great triend.
As an ecumenist, he was a
supporting, weight-bearing pillar
of the International Classical
Pentecostal/Roman  Catholic
Dialogue. He will be missed.

Fr Kilian McDonnell, OS5 B

St John s Abbey, Collegeville,

MN

Few teachers understood  so
well and embodied so finely the
acadenmic enterprise as Gary, He
was a true scholar, with published
results valued far beyond the AG,

But more, he was a true Christian

70 AG HERITAGE ©

gentleman, an exemplary teacher
untouched by arrogance and
deeply committed to students. He
was, indeed. an academic prince
Russ Spittler
Fulier Theolooweal Sermnary,

Pasadena, €4

Gary McGee was my best friend,
and no one could have asked lor
a better colleague and mentor
We traveled together on historical
rescarch  trips  and  attended
academic conterences. | drove
Gary to many of his appointments
with doctors and had the privilege
of holding my friend’s hand in
umes  when he experienced
extreme pain. Through it all, |

observed his ntegrity, humor,

Fthlulness 1o God, and the
love he had for his family. He
was a prime example ol the
scrpture: 1 have fought the
good fight, 1 have finmshed the
race. | have kept the fanth™ (2
[im. 4:7).

Warren Newberry

{GTS, Springfivid. MO

The McGee family has made
Gary’s lifework accessible to
future scholars: his books have
been placed at the AGTS library
in the new Dr. Gary B. McGee
Research Collection Room; and
his research materials (18 lin-
ear feet) are now housed at the
Flower Pentecostal Heritage
Center, *

McGee’s Final Book Now Available

Miracles, Missions, and
American P¥ntecostalism
represents historical schol-
arship at its best. First,
it is beautifully written —
consistently clear, filled
with perceptive one-liners,
spiced with telling quota-
tions, and mercifully free of
theological jargon. Second,
McGee’s immersion in
hard-to-find and rarely read
primary sources is evident
on every page. Third and
most important, McGee
offers a vision of claims of
apostolic miracles in the
service of missions — rang-
ing from the middle 19th
century to the present —
that is uniquely comprehen-
sive in the critical historical
literature of the tradition.

Grant Wacker
Duke University

PENTECOSTALISM

‘ W gy American Soc

. Missidlbgy, No. X

Miracles, Missions, and American
Pentecostalism

Orbis Books, 2010

ISBN 978-1-57075-854-6

Paperback, 352 pp. $30




